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PREFACE 



In tlxLs volume, which devoted to the discussion uf the ds 
Brahmankal systems, I have adepied. tie same plr.n runt 
m cthud tf treatment as in the first. I have tried Ee Adopt, 
what is tdwvlD^sd i(3 be;, tfw= true spirit uf pldlraopliicaS 
interpretation, *ir., to interpret the ait dent writers asd their 
thoughts st their best and relate them to the living issues of 
phitoaopb.y and rdigJOEL Vacaspati Mi^ta, -who commented 
oq aimcst a]L the systems ot Hindu thought, wrote on each., 
as if he believed in its doctrines, In presenting irstcfEigently 
tendencies of thought matured Song agD and embodied in A 
number of difheuft works, it has teen necessary to select, 
emphasise and even criticise particidar aspects, wMch jiftlu faESy 
betrays the direction in which my own thinking runs. 
Involving' as the n r cuk docs so many decisions on point?, of 
deteih it is. perhaps , too much to hope that the hook :s free 
tfrajn CMCTS of judgment; hot i haot cndeaVoUmd to give an 
objective treatment and avoid ptiying tricks with the evident*. 

T sfinutd repeat hero that my discussion is not to he 
regarded a* complete its any SeRUC of the term, for almost 
every chapter deals with a subject to which a fully equipped 
specialist devotes a lifetime of study. fretaited discussions of 
partic.uliic systems require separate monogrsphs, My tatk is 
the limited one, of sketching in hroa4 outlines the different 
movement? of tiitiught, their motives and their results, I 
hiLvc made practically no attempt to deal with scMndary 
Variations of upinlvU among the less Litiportant writers of the 
various schools, My treatment of the Saiva, the Sikta ami 
thp later VaijiiQvi system, W'llkit bd&J 14 li»R to the religious 
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history than to the: ptiilosupJiicaJ deve^np^iant -of Ir-jiHa. las 
teen brief and summary. I shall be titoraughly satisfied if 
I succeed m conveying mi idea, bawevei inadequate, of the 
real spirit of the several ph-ascs of Indian speculative thought. 

If this volume is sightly more difficult than the previous 
one, £ hope it wifi be felt that the difficulty is not entirely 
of my making, but is to some extent inherent in the subject 
and In the dose thinking which its study involves. To con- 
dense a ijiaaa of facts into a dear narrative which can foe 
followed by I he reader wiibaut bewilderment or boredom is 
a task, which I felt td be more then what I could compass. 
It is for the reader to jurifl* how far f have Succeeded in my 
attempt to Steer A middle course between Ictoaentas and 
pwlsntry. To help the gsueraJ :ca4et, tls* more technical 
and textual discussions arc printed in small type. 

In the preparation of this volume I have found, not only 
the Sanskrit tests of the diJicrent schools, bat aljio Ihe writings 
of Uensscn and Kdlh, ntfbMrt and G&rbe, Ganginith Jhi 
aj)d VidlyabhiS^aijj very bcipfuL 1 a o greatly indebted ta 
my frionds, Mr. V, Mlltrahmanya AJyar and frails or J, 5, 
.’.Icckeswie, for their idniSncns; in reading cms.idera'ble pitta of 
UjC MS. Emd the proofs, Mid making- many viable suggestions, 
frcfcaflor A, Bei'rirdaJe Keith was good enough to- read the 
proofs and tbe book has profited much by his critical 
commente, My deepssL tluwtks, lihwever, are du*. Mi bi the 
CM* Of the first volume, ;o the bcsftnaJ Editor, Professor 
j. Si. MyiihenJ, who gave to the work much of ht» time and 
thought. But for hii generous assistance. the defects nf the 
book — whatever they may be — would have hem very much 
greater, The printing of the work involved csrsidersbfe 
trouble, and \ ora glad that it has been extraordinarily well 
dome. 

:y:6, 
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INTRODUCTION 
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1 

They Rtse o? th? Systems 

Ths agn of Buddha represents the great apringtEds of pbito 
S9]ili:i: Spirit in Irtclii. The progress of philosophy is generally 
due to i powerful aftoelc Oil a historical tradition when men 
leg] themselves compelled tu go back on t Il^p steps and raise 
once mote the fimdarnefttal questions which Shcir fathers had 
disposed tri by iht cider schemes. The revolt of Buddhism 
and Jainism t even sudi as it was, forms an era in the history 
of Indian thought since it firstly exploded The method of 
dogmatism and helped to bring about a critical point of view. 
Far the great Buddhist thinim, logic was the maui arseas, 
where wiere forged the weapons of universal destructive 
criticism, Buddhism served a* a cathartic in clearing she 
mind of the cramping ^fleets of ancient, obstructions, 
Scaptiei$m> when it is honest, helps to reorganise belief on 
its natutid F<;un<f*tiaiiS- The used for laying the foundations 
deeper resulted in the grwt movement of philosophy which 
produced the silt system* bi thought, where cold criticism and 
analysis tike the "place of poetry ajrd rnEigicn. The cansfTT„ 
votive schools were oDtnpeM La codiiy their views and set 
forth logical defenra of them. The critical side of philosophy 
beiariic as important as die speculative. The philosophical 
'tttvs of the pnesystematie period set forth some general 
VOL. tl, 2 1T 
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reflections rt^ardiag (he nature o-i the Mniverst aa a wfodo, 
but did net realise that a critical theory gf knowledge is tho 
necessary basis ot any EnutiiiL speculation . Critics fOTCKi 
their opponents (0 employ the nat Lira! methods relevant to 
life ar.d experieoee, fl*d not soma supernatural revelation, in 
the- defence of their speculative schemes. We should not 
lower our tlaEitkrds to let in the hehets wo wish to secure. 
Atmavldya or philosophy is now supported by Anvik^ikl or 
the seienft 11E inquiry , 5 A rationalistic defence of philosophic 
systems could not hive been very coFiffemal to- the conser- 
vative mind.* To the devout ft muss have appeared that the 
fcreatli of life had departed since intuition had given place tu 
critical reatiOTJ- Tt)e force of thought which springs straight 
from life and ejtperience as we have it m She Upanisada, or 
the epic greatness Of mul which secs and chants the taed- 
v be ton as in the BhagatadgitS give place to more strict jiii- 
lOeOpljlsLilg. Again,, when an appeal to reason is admitted, 
one cannot be sure uf Ibe results of thought. A critical 
phblo^iphv need not always be in conformity with cberished 
tmtlbitonss, Sul the spirit of tfie times leqvired that every 
system ■ hi thought based on reason should he cacogaisod as 
4 dar^nn All logical attempts to gather the Anating con- 
ception ol thft world into some fiTcat general ideas were 
tegimJed as darirj.ss.i They all help as to ace some aspect 
of It) ft truth,. lTiis concirption Seri to the view that the 
apparently isolated and independent systems Were Testily 

■ Jt.B., i-[. t. ; .Vikk. fiL 44. Iiaj- r ilya i'u'Uljl ias *.c.) wmu:ii that 

Afivil^iUI l 1 ; i distinct arLc:k of -liJy uvi'; and iscvt the ul'aer th rv;=. T«.*t 
1 : r lLie V-elai; vi t -[j u : coiunmcr, *nd uuv'tnnrii or pohty ,i. n‘ r|i ziixtji 
iifitiLi y r . w l:u£i Ir wis r::d'Fi .:r:c. i.:; n. jp-daJ itudy. n:ar!r;a tlto 1 ■>.' [ 'r. r n- 1 ; 
j.:J phbijiagibfy id iDrka, luc hy )Kl- i~A ccQiury i.r. C10 kifm 

A:ivC<i ,U! Li TETiiait**. hy " doriana. " !tweM.B. r &Anti}jirY4. I* 45 . W\i£uiai-\ 
H-’nru^y, win 14. id] Every ■inqMir^i' starts io rtoott ndJ (ulfelk «. nerd, 
dp JiiUdi!, kinriyiei; it? atlcayali i, 3 I}- 

■ in die UliELLya&i. Anvfkj)i±l is lldc.v-e I 14 UiVlir.jj rr.nn .TWiy luoin 

tin icj uaieiLitii 1 it li* diiarnM^a^tr^’ (Li. 100. 36I (V L 3 SEati, lEa. |f-|j; 
q+h-^;., 3 dm.it hp-ltLs :iat who Tusjed 'Ly p*tl)Ja4iTa| di fcW.KiLt.il 

th.f V :l 1 ir and -Hie DharTna Sitfna dnetv: r^<^ji-.oie.r.icatien (d- 1 [1 ; 

L'.'LL Ci-.Lo.ii.il Id hh IJ'n^Tr-.n SiUrrt jjj| ru^l M>jid |vU. 43I l l : tu n 

errnne ot A-v-rtiilil tar Um^i Lo^ie.irc wrti- v^cJciImL in ttt laflWB-tavr 
■ararn'olied. When loyE eapparl^ scfipt-uie,, r. a ranunended, Eijf si™-! 
ai Anvlk^ikl Vylsa rlrUnu to hum: a-r&nptd LLi* Vfdit [Nyi^ai 1Htrit4iK, 
i. i. il- 

1 lUdhivi : &.D.S. 
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numbers of i larger historical plan. Their nature could not bo 
completely imdenhood; » loag as they wore viewed as self* 
dependent, without ^regard l* their place ia the historic 
inter connection. 



II 

Rei.atIOs Tb the Veda 3 

fire adaption of the critical method served to moclerite 
the smpetuosLiy of the speculative imagination and helped to 
■show that the pretended philosophies were not so Firmly held, 
as (heir protestor} supposed. Bet the ioodoelaslic fervour 
of the maiersalisrs. the ecepdcs and tome {allowed o£ 
Uudrihitm destroyed 3.11 grounds of certitude. The Hindu 
mind -dill not cOn template this negative result with equanimity 
Man cannot ijve on doubt. intc>3ec-tua,l pugilism is not 
authcient by itself, The iest of combat cannot feed the spirit 
of man. if we cajtnot establish through logic rhe truth of 
Srtvs-Siing, ?w> n’Luib the worse Hot fogic It cannot be that 
the hopes and aspirations of sincere souls hire the T^ s of tint 
Upanisads one irrevocably damned. It cannot. be that cem 
tiiries- of struggle and thought have not brought the mind one 
step nearer to (he solution. Uespajr is pot the only liter- 
native, Reason assaHaA cuuld find refuge in fciilh, The 
aceis of tJ;e Upanisids ate the peat teachers it: (he school 
of Mured wisdom. They BpeaJt to us of the Jsfiowle&ge of 
God and spiritual life. EE rise unassisted rewwu uf man 
Cannot attain any hold on rS*bty by means of more apacu- 
httiffu, help may be nought from the groat writings of the 
■srfcn? who claim to have attained spiritual certainty. Thus 
strenuous attempts wefc made to justify bv reisciri what 
faith implicitly accepts. Th:=; :s not an irratiosifJ attstddis. 
sitice philosophy is only an endeavour to interpret, the widen- 
iip experience of humanity. The one danger that we have 
to avoid U lest fait!: should furnish the con-elusjoas lot 
piulttttFpty, 

Of the systems of thought or darsanSS, SIN, became more 
famous thEn others, Gautama's Nyftya, Kaiv&cfa's VaiSs^ika, 
Kapila's ^rtilthyaj Fatad^uJi's Yoga, Jaur.mi's Filrva MIm&msi 
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ana BMaiaya^a's Utters Mimajhsa or the Vedanta. 1 They 
are the Brahmanical systems, since they eJ 3 accept the authority 
Of the Yetfas. The systems of thncpr.it which adroit the 
validity of the Vedas are called Sitlfea, and those which 
repudiate it n^stikft- The hitihiL, or naslaka tiharacter of a 
system docs not depend o« its positive or negative eonc-luaionfl 
regarding the tin tore of Hi.: supreme spirit, but on the accept- 
ance or nort-acceptartee nF the oulhcrity of the Vedas.- Even 
the schools of Buddhism IttVC their origin in the Ifpenisada ; 
thon^ they arc not regarded as orthodox. since they do jtot 
accept the authority oF the Veejay Ktur^rEtSj a great 
authority on the^ questions, admits that the Buddhist 
systems owe their inspiration to the Upaiii^ads, allies shat 
they were put forth willi the purpose e( checking the excessive 
attachment l& seflSUOTU objects, and declares Shat they are 
at] authoritative systems of thought. J 

The acceptance of the Veda is a practical admission that 
spiritual experience is a greater light La tliese matters Ilian 
inle-llsetiiat reg-son. It doits not mean either foil ngreemefit 
with oil the docnrin,r =5 of +ho Vodm or admission of any belief 
in the existence- of God. It means only a Krieirt altfmjtt to 
solve ti-e ultimate mystery of exisienfe ; fur even Use infalli- 
bility of the- Veda is nut admitted by the schools in the same 
sense. As v,t ishah see, the VatSe^iJta and the Nylya accept 
Gcd as the revolt of inference. Thv Saffikiiys is not a theism. 
The Yoga is practically independent of the Veda. The two 
Idim juntas are mare directiy dependent on the Vector The 
Turva Mimiirtsa derives fhe general conception of deity from 
the Vedas, but is not amsiosss about the supreme spirit. The 
Uttara Mfrikaifisa. accepts God On rise basis of Sruti assisted, 
by inference, while realisation of God cun l>e had iltroygh 
meditation and jniuv^. Tfceistic=lly minded thinkers of a later 
day declined to include the SimJthya. und=r orthodox dsrSinaa,* 

■ I)m-:-ihnaT3 r IB h'* .JoJJLrr.fcin^ia-.iiiMiicaj.-.a, dtiuui&ci r .Lu UuluiiiiL, Lbi: 
HoiyLjiki, oimf It.a jdatJchy*. t>o Jikia, the YxS*9ikfl.. itJ th* J.u:.i i ii!y.i 
ryatenii (i. 3). jifiaOilti sttHj lgr« w*tb tia vritw, 

Friml vf«1jwhlltii Mug njn thu «. b kn win rtcj p rt wn 

ibt ViijiLj. Karjk-j wO:nir.-l:ik;it pi. It). See Jfi b . xU. S70, 4 ). 

3 J"iiKir=uJrJ^Ad, i, 3, X P Si 

w tn iUUmfcii j»'+ irtlt-n- In » a -'“ *° Ot- piLiUi.iJJvjiUcva- 

villi wild -ijjf.itn, V !.■ :} :n 1- 1 :i 1 l; : l 1 1 1 jir.BTliinr J I'i’i-i: llj. ilfi Ij.r LllOnM BKstijc jl 7£ 

104 the Ariviiti Yed&ntu Urtltr Urf t»U«r. " Milya^3divicdSaty *p£ 
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Tbfi philosophical character of thE systems ip nut much 
compiOiJjjsfid by the acceptance of ttys Voifa. 1 The tiiS’ 
Unction between £mti anti smrti is wdE known, and where the 
two conftkt, the former is to prevail. TTie iru(t itself is 
divided into the kamiaiimdH (ctu SatisIjillLb. ;lcil1 lFic Bi Dm«nas 

and the 'nsr* k ary^n (the irpe;£isiids]i. The latter is of highfl* 
value, though much oi it is set aside as mere ^r’li jvnda or 
non-essential stafements. All Ihe^e -clistjnelioflil etwhfr efle 
in treat the Vedic teHtinrsony in, a very [tbti"tl Spirit The 
interpretations of the Vedk tests depend cut the philnsopiiical 
precfiLeetionS of the author?. White employing logical methods 
and amvin|; at truths agreeable to reason, they were yet 
anxious to preserve ihrir continuity with (Etc ancient texts. 
They did not wish it to he thought that they were enunciating 
something -completely new, While this may involve a certain 
want of frankness with themselves, LI helped the Spread of 
What they regarded as dm liutl), 1 CiUucs and conimeaiators 
nf different schools claim foi their views <ho sanction uf 1h« 
Veda and exercise iheiL' ihguttuity in forcing that sanction 
when it is not spontaneously yielded- lis the light of tlse 
r-Ontroversies of subsequent times,, Lhey wad into the language 
of I h* Vedas opinions on quesrlotiS of whirl: they knew little 
or rushing. The general conception! of the Vedas were 
neither definite nor detailed , and so allowed themselves lo 
he handled and fashioned in (liherert ways by diEetcnt schools 
of thought, Besides, the very vastneos of Sho Vedas, from 

f vi lutyivaiSae jurnpiHyiLp " ICumtril* t«ghf«l» the Sliilktyi, tlie Y<J£*, 
due Fidtar&tra md ibr fiiJd.jj*LiL pyiUnn Iwinf oppeued' Ot the Y-tdfl 

*9 Ul.:jrh. 3a Bciddhl-ISL rV'UH.l‘±UL.STli:i j. j. jJ. 

£ WhaS Kestl sayn d( the HTifl Hip Viiirjika b true uJ toe -other 

u R'tL. " The =yit«ns act inferl *rthodMt and admit liie 
ajidiMity cl tie ucred mnjmjn^ 3vo£ they ;> tiaevi: tbe problem! of nxiriten.cn 
wtl* tuaiaji means, and icripUm setyei lor all jiiantirai piirpoisrn !jct to 
a«scttty in resuLts which am ithfc^ed i:t-t only without Us -aid, but 
o2C«k {- very ilubJipLi hk.iiiiuti.jr R-Ltfc trsircn " ft. LA. p. j|. 

1 Cp GiJtcthci : S*;(ra) vc-ry (ofrlJigent ani5 hnUiun: ci;trs: abseiled. in 

CIlj |ng^>ece, l.kt. biicCncfl.f.c T -"lLir.h.. hUIsvhicv of their chrysalis stat-e, 

threw iwjy the- L-n-vchnf in *-b£=b tlwy h-ncl fn'a'vj] to tbelf or^aui* sutunty. 
Otlietj, nac« r44bful *0 h» sadtc tthriSest, could be compart-ii with lift* er j . 

'.hoii^h ;lr-.i-lii^i.ii|-; tills tK^'itiTat hkuiGiLS, do- rvut teivn th? tnflt 
nui- wpuitf ihri:iMi.wcv li'nm lh« rnothiii sttui Obt rutbt-r Uirp'j[j!i iXli 
™jiaEct;()b lnin(f thp aoji-cd-iisi [riit tb nprnfas.' 1 ' iCjMeV-d tit ISnrt ; fTur.^i-a it 
jk jV|ijrJrfig|i l i Cemiify s-of. iv, p rj^, fn, i}, 
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which the authors could select out of free conviction any 
pon ton far iiueii authority, allowed room for original thought. 

The rebfciouS motive of philosophical spoeutatsons accounts 
(qi the apparently rniscellanwiaj thatneter of Hie nnttfils of 
the systems. Tire eternity of soMnd doctriise is itinra a 
theological than a pfiitbSopliiea] prohSem, related aa it is, to 
the dooLrtrte of Vedio infallibility Every system is an 
admixture of bogie and psychology, metaphysics and reil^ion. 

ITT 

The Sithas 

Wlttrt the V-wiic literature bec-anae QsiwicSdy and ihe Yedic 
thioltefs were tiWigcd to systematise their views, the &fltra 
literature arose The principal tenets of the dorianas 
stated in the fotm of sHtras Or short aphorisms. They it* 
intended to be uS- shdt as possible, free from doubt. ahle to 
bring Cut the caUcaSi^d [SLLiining stud put an nnrt 50 many 
doubt? ; i'i ru.l they must not Contain anything suptrfiu ons or 
erroneous, c They try lu avoid sdl UflitettSfiary repetition and 
employ groat economy Of words.' The ancient writers had 
no temptation to be diffuse, since they had to rely morn op 
memory than m printed books. Tldi cJtUctrie conciseness 
makes it difficult to understand the Sutras without a 
commea Lary, 

The diffureut iy^Eem* developed in different centre* of 
pJiktGSOpJndtaJ activity, Th* vipw* had been growing up 
through litany generation* evert before they were summed 
itp in the SOtra*. They Ste not the work of mre thinker or 
of otift age blit Of a SuoccSifUn Of thinkers spread over a number 
Of gertemtiuni. As the Sutras presuppose a period of gCStaiiop 
and Of iurrtiafi'j]], it is difficult for ns to trace their origin 
There ate *hj absolute beginnings tor spit lO.i Ll L possessions. 

Alpitjn-Ti.^. Mtnidif 41»rn r-lniviHi t lifv ' iXlia™ 

A-.LuLjiLini ■Cii'v&ttya.it ijll 5'jtTin s^tnvLda VtJ'ilj 
(M&illivt nil B. i> , i. I. Il, Sea J ayaL'rthii XyOyiuMihi, I, I. [ ; B** adil, 

[, t, 1, 

■ Til* u-rn.ilin rn mx-ri in FliBjLJjJL'l tiw,i ’’ l gfUb- 

aurLu rKJSitea a the iwrun.iuu.|f at hslf 1 start vowel ke ■:i ji1i 14. lie d« n 
an, the birth, oUbo" §WlB(a to the ideal el the rigid tituDLn;, 1 id weed*, 
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Tilt S&tr as arc the outcoAc ul a series of j>ai; efforts 2nd 
■' occupy a strictly central position nimnar^, oh the one 
bind, a series of uarly literary essays extending over many 
generations, and formtsbg, on the other hand, the headspring 
of ah evci-broadcning activity oi commentator-'. as well u.n 
virtually independent writers, which roaches down to our days 
and may yet have some future before itseLf." 1 The systems 
mutt hove evolved at a much earlier period than that in 
which (be St'siras were formiLarnd. The vdiote tone and 
manner ol thfl philosophical bhtras suggests that they belong 
ippnnamatdy to the same penod.- The authors oi die 
Sfitm are not the founders or originators of the systems but 
only their compilers or fermi.dE.turs. This fact accounts ior 
the cross references in the philosopdpcai Sutras, and it must 
be noted that the various systems had been growing side by 
Side With one another during the period which preceded die 
formation of the SfLLras. To tht early tins furies alter Buddha 
acid before the Christian era belongs rhe crystallisation of doc 
difluLL^rL. systems cut of the cotnpltv solution. Ural tradition 
and r.oi boots were the repositories of Ilia philosophical views.. 
It nuiy be that, through lapse of oral tradition, severaE 
important worhs perished, and many of those that have 
reached US are not even pure, Some of the earlier important 
Sfitras, as the Brhasputi SOtras, Vaiiih&nasa SQftas and 
Bhikso Sutras, Si well as iirgc .quantities of philosophical 
literature, are hast to W 3 , and with them also much oseftti 
information about the thro ft u logical relations of the dihcrcr.it 
Systems Mav. Muller css:gr.s the gradual formation of the 
SiLtras to the period from Buddha to ASaka, though he admits 
that, in tire cases of the Vadhuta, the ^luhkhya and the Toga, 
S long pluvious development has to be allowed. This view 
it con&rmud by the evidence oi Katt^ilya's Up 

till then, thu ortliodox Anvlksiid or logical systems were 
dirtfied mainly into two schools, tlie Piirva MEm3|iu;$ and the 
Kaihkliya. Tlwligh the references in Buddhist texts are very 

L TSilIxui t r Tut roil urtim in £■£■■, p. xlj 

1 3 b io-'il: I jrir. the d i (Tiff fit ^yalenii n'j^t h^.ve- rxirled brfote llie 
Chliatiih era. Thu air])* UUrtluie of the xiieri* tyz.s die 

fcjr^Ceksm hji Vniic^llcn. Puddhfcjiri BB-xbHij's., *rcd 5aotdtHlr> 

fWrf*r* sasj.vh;'f t-ileraluK, v- i!!-. a i ao! ijrc aba hnft'Jtipi.rtdri, xu ; 
Cflra% :.T[ii£rlfl ; M.B., NirELyajjjydi i-uCLi-un 
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vagus, it may be- said that the Buddhist SEtras assume a 
knowledge oi the sis systems. The vivid mtdJottuai life of 
the early Centuries after Buddha Sowed in many streams 
pirEJiel to Me aooffier, though the impulse to tedify them 
was due to the friction against the systems cf revolt. These 
svstems of thought undergo modifications at the hands of 
taier interpreter diough the resultant system is still fatlserud 
or L tin original syst-ematiser. The philosophy of the YedSnta 
is f a lied Vyisa's, though £aihfcaFa, Ramanuja and a host of 
OtlieK ililmdlK^d vi(a] changes ol doctrine. The greatest 
thinkers of India profess to he simply scholiasts : but in their 
attumpis to expound the texts, they improve on them. Each 
system grown in relation to others which it keeps always 
in view. The development of the slk systems lias been in 
progress till the present day, the successive interpreters 
defending the tradition against the attache o( als opponents. 

To the case of every dar^aaa. we lutvc first of ait a jgrlod 
of pliPowpihlc Te nnentat ion , which at a purHeutar Stage is 
rented! to sfltrae or aphorisms. This is smCKdMi by the 
writing of eomujentari&s on the aphorism^ which ate followed 
hy gaistwa, expositions and explanatory compendia, isi wltirti 
the original doctrines undergo modifications, certrectioins and 
arnpliftcotsons- The com men tides. Use the form of llw dia- 
lopue, which ha's nonce down from the time of the Uponi^nds 
as the only adequate form lor the exposition of a complex 
theme. The commentator by means of the dialogue is enabled 
to show the relation sil tile view he is expounding to die 
diverse trains of thought suggested by the rival interlocutors. 
Tint ideas arc restated aEid their superiority to other con- 
ceptions established. 



IV 

COOTMftH Jdfak. 

The six systems agree ou certain essenttBLb.f The nccept- 

* ■" The ttf^RT 1 bive iladfLcJ tlic various iyn™. IUp irujne Jkive I 
iK-rivrrte IrDpjt&ic-J *nlii ".lie (rirtli oi Ihr Tirw ;a.lw« tiy Vii>N 4 -'n.l»iVtii and 
othfr/j Hit rbr-re Li bd.kr.ii Oie raiieiy ct Cbt ah iyntcms a iramm fund 
et 'Ybrt =-i#.V be called, natijtml ui popular phiiosopbv, a Urge Cndaasi lut 
si jiJhUnwplElea; tbuug bl ml lox.g-ii^L far a«4y isi 1t< iiitp-f JTonh a-.d 
kt U4 Oittaut peat, Itjcti Thich r- arh tlrinkar ww eikored to icaw for Ua 
awn sma-ptites ^(Hh* HU Bar : p. xri|L 
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afice (if the Veda implies that a]l the systems have drawn 
frwfl a eotr-mon reservoir of thought. The Hindu leaehers 
were obliged to use ilie heritage they received from the post, 
in order to ni&ke their vjewa readily understood. While the 
use cf ihe terriLt avjdya, maya, pure 5 a jiva show’s rhai the 
dialect uf speculation Is upenmon to the different systems, it 
k to ho nnled that the systems are distinguished by Ihe 
different sigrti flea t signed to Those terms in the difterent 
schools. It fle-^Lenily happens in the history ot though* I hat 
the same terms and phrases are used by different school in 
senses vvisictl 4lf essentially distinct. Each system sets forth 
its special doctrine by using, with necessary mnditicartonsj. 
the tiiWeflt langitfg* of the highest religions spncdatEon. In 
the systems, philosophy becomes seU^enstiotis, The spiritual 
eatpertenos recorded in line Vedas are subjecicd to a logical 
criticism. The ijnesllon of the validity and means d knuir- 
En3g* forms an important chapter of e^ch system, Each 
philoiophiCLit scheme has ita own theory of knowledge, which 
is alt hst«gi-!ii part or a rtoctsiury conSetiuoncc of its meta- 
phyfties Intuition, inference and Hie Veda are scceprod 
by the system* Reavnn is. subordinated to intuition. life 
cannot be comprehended in its I'nEnefs by logical reason, 
Scif-consdicreiHUHB is not the ultimate category of Hie untiierre, 
Them is something traiLscending tlte consdcu^ness of f, to 
Winch many names are givier,— Intuition, Reveia Lion, Cosmic 
CosscionsrcicRE, and God-vision, We cannot describe it ade* 
quattEv, rd wo cafE it thn super-consrinusness. When we now 
und than have glirajjees ol this higher form, we feet tfiet it 
involves a purer illuminatiou and a wider compass. As lEtis 
diKcTcncc between mere conKiousucas end setl-oansdousn-tiS 
consdtutea the wide golf separating the mumal from man, -sa 
thn dincreace beewetu self-canEtiousness and sup«'-COrt5doi4i* 
mss constitutes all the difference between man as Eifl is and man 
0 $ lie ouj;Sit to bo The philosophy of India takes it* ^tarsi 
nsi the spirit which 13 above mere jo 0 t, arid holds thrtL culture 
based cm mere logic or science may he efficient,, hul cannot be 
inspiring. 

All the systems protest against the scepticism of die 
feuridhists. and erect a standard of objective reality and 
troth as opposed to an eternal, unstable fluid. The stream of 
Hut world has been dewing on from eternity,, and this flow ft 
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tt&t middy mental, but is objective ; anil ±t is traced to til* 
eternal prstkrti or n.iy& w atoms, " That in width die 
world fcsLdffii, when divested <?E name and form, some tall 
}H'dk.TtE J tTtliWi m4j5 r others atoms, 1 ' f It is assumed that 
whatever has a beginning haa an cad, Everything that si 
mack yp fti parts can bo neither eternal nor seif-su&si&fernt. 
The true individual is indivisible. The real is not tho universe 
eStonded tn space and time ; for its nature is fcecoming and 
not being. There is snir.eihiug draper ^han this--— atufns end 
souls, or puru&a and prakrii, or Brahman, 

AH the systems accept the view of the great world rhythm. 
Vast periods of creation, maintenance and dissolution follow 
each other in endless succession. This theory is noi ineon-* 
sjstent with belief m progress ; for it is not a question of the 
movement of the world reaching Lts goal Ikt3e3 Without humber, 
and being a^ptin lotted back to its s'ailin^poinl. G^ationS 
and dissolutions do not mean the :re-+ rise ;md the tutaj. 
destruction of the cosmos. The new universe fflfrro* the newt 
stage oi the history of the cosmos, where tho uaexhtu^el 
potencies of good and evii are provided with the opportunities 
of fulfilment. If means that the race of man enters upon 9uld 
netravels its flsrandtng path of realisation. This interminable 
succession of world af-es has no beginning. 

iLKcept the Ptirva MimaiiJsa, all the systems aim at Ihe 
practical end of salvation. The systems mean by release 
(moksa,)- tho recovery by the soul of its rutujhl integrity, 
from Whsch sin and error drive it. AM the systems flkve for 
their ideai complete: mental pOESO and freedom front the 
discords and uncertainties, SortttWa and sufferings of life, " a 
repose that ever is the same/' which no doubts disturb and 
no rebirths break into. The conception *f jEvoninokti, oe 
liberation in life, is admitted :n many echools- 

It is a fundamental belief of the Hindus that the tiEiiveris 
is law-aJuding to the core, and yet tha( man is free m shdpe 
his own destiny in it. 

G’til ittigru iSilt pujuc 14s ft™ flbv?, 

And Lv'n^t wfl h.ivn 'h*i i i i nutlps us what WC ait. 

■ ’Vijfti.DnaiiLiHi fpi>ytni ftrrv ■“ bu Yo$a>i&&ftiAiL: 

HlmBriptVifiiiaalttarh yu-us a?< iiiVi^ttin.^ jngtt 
Tjlld ili-L.f tarcn tfiij'tm JJiye pare tv ajiiuv. 
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The systems believe- in rebirth and jjreexis.lcn.ee. Our iile is 
a step on a mad, the direction and goal of which are lost in 
the infinite. On this road, death is. never iui cm l or an 
obstacle but at most the bcgbining of new steps. The develop* 
mfsit Qi the soul is a continuou s process, though it is E^roken 
irvsa stages, by the recurring baptism of dcoth. 

Philosophy carries us to the gates of the po-wmiswi land, 
belt eanno-l Set os in ; foF that, insight or rea-isation is neceS* 
saty, We sre Like children stranded in the darkness of 
sjarriSjjtp. with no Idea of our true nature, and inclined to 
Imagine fears and to cling to hopes in the groom that Surrounds 
us-. Hence arises the need far Light, which will free us from 
tile dominion of passions and show uS the real, which We 
unwittingly are, and the unreal rn which WC ignorantly live. 
Such a hind of insight Is admitted as the sale trieans to 
salvation, though there are differences regarding the object 
of insight.' The cause of bondage is ignorance, and release 
can he had through insight into the truth The ideal of the 
systems is practically to transcend tbr merely ethical k-vel, 
Tie holy man is compared to the fair lotos unsullied by the 
mire in which Et grows In his caSB the good is. no mote a 
goal to bn striven after, but is an acConipiisljGd fact. While 
virtue and vice may kad to a good or bad life within flic 
circle of sarnsara, we caS escape from sarhsira through the 
transcending of the moralistic individualism, A3] sy steals 
recognise as obligatory unselfish love and disinterested activity 
and insist on attaiuddlo (cleaming of (be heart) as essential 
to all moral culture, hi different degrees they adhere to the 
rules of caste f varna) mad stages »E life (SsramA), 

A history of Indian philosophy, as noted in the Intro- 
duction, ^ is beset with jnturmerabk diffttultietr Tht dales. wf 
the pnneipal writers and their worlts are slot Iree from doubt ; 
and in some eases tho hfalorlerty of wdMcnOWn author* i* 
enntretce. While many of the reiwant works are not avaib 
able, even the few that ite published have hut all been 
critically studied. A historical treatment of Indian philosophy 

' ItVctL Ills Ejddtiilt It.LcicFr ri:i*CniftL5Hi opens tl» jV'j.ay.xiii miy i*|Ul 
tt i zestyiic -,aa.t >0 JajlBft!: «# luuman ilnLcn b js:ec«dr<i l>r fiftlii kmv- 
trig* Ti.rii-. J.9 j ’. j:i ipr.rv i ii urvapqnJTSrtlmiddnsb (i 1 

* IP: Wl, I, 
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has not been taken up by the great Indian drinkers them- 
sdvesr hfsdhava in his Sanudar i a h a 53 mftr&ha- treats of sis- 
teen different darianasi, \n the first volume we dealt with 
th« rnatefiaHst, the Buddhist and the js,ina vi^w*. Jfl this 
we propose to cioni with the Nyflya, the Vaisesika, the. Sidllthya, 
tht Yoga, the I'tlrva Mlmlihai ^=d the Vedanta 
The fnur schools oi SaivLitu and those *1 Riittfimija. the P&r riA- 
prajna are founded an I he VedliiEn Sfltra and attempt to 
interpret it in diJterent ways. FftnifsiTs system is of little 
philosophical significance, It accepts the MiJinartts^ vkw of 
the eternity of sound and develops rhe theory of a phot a Dr 
the indivisible unitary factor latent in every word as [he 
vehicle of ns significance. Of these sic systems, the Vassesika 
is not very much in honour, while the NyAya nn its logical 
side is popular and dads many devotees, especially in Bengal. 
The Yoga in its practical form is practised by a few, wSule 
the POrva Allm£ms£. is closely cuEuLed. it? Hindu law. The 
Seihkhya is not a living faith, while the VeduEitu in its ilirferent 
forms pErvad.es the- whole atmosphere, in dealing with, the 
si* systems of Hindu thought, we shall confine our attention 
to the ifreat classies, the Sin e as as well as their chief coeh- 
nientaters. With regard So atfiiasL aJJ I lie lii inkers «f recent 
times — of course there are exceptions — their metaphysical 
cOniiilmtions do not seem to be sufficiently impressive, 'i'heir 
learning is c-rudigiocs ; but they belong Ed the period of 
decadence. whert the tendency to comment and recast cease- 
lessly takes the place Oi creation and construction. There Alt 
too many concessions to dogma, loo much attachment to the 
mystifying elaboration of the obvious anJ r by reason vJ the 
warping l3u:dcgkal bias and metaphysical sterility , do not 
deserve any great ntt-eutioft. 

tn obedience la custom, which it would be vain to try to 
unsettle, we shad start with tin* Xyuya and the Vrditjik.-. 
theories, which give us an annlyaia n| the work! of experience, 
and pass cm to she Samkhya and the Yoga, which try to explain 
experience by hold speculative ventures ; and we shall con- 
clude with a discussion of the MTiuSrksas, winch attempt to 
show that the revelations of £[uli are in hasrnony with the 
ooncluewns td philosophy. Such it treatment has at least the 
support of sound logic though not of ^cnind chr-ottology. 
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THE LOGICAL REALISM OF THE MIXTA 

fir Sfdj'a Anii Ulf V(tcl«(gL* — flln |-iKt]irtrtir.|j ■: (rf 'ht FTySj-a — T.tfchi- 

ijn? and lutHur> ,j — i\ltri and stop*—' It* nature ilefliuLkni — f>naptioa 

— tl-a MALyiH «n4 — 5tyUo0mi^-lrHfiictii}i] — CuMtlat 

--PhrSUly csum* — A i±t L 5 py*. uid i — CritieishL ih* 'if* of 

ci-iatlcn— — V*rbll iJjO^ledjiC — LitsTssun dE ibf 

VeiI*&-^Q4h?F Jorrm (U knKiwUdec — Astfchy* hiUS ArtKipflJth. Si* a to 
AWrf*J4 Tn-flln- Vila irilifLiO/ — f*b#ety- Thyulvt— F-nHs'-kf? 

— Tttldi, in inuansiiwl Criterion — '.flirirficTof CrMr — -Ttaf Xpiyu tlcurj 

or VrwwkdgB Tlw w*rJ(3 dI fiatm — the ifl<Jh'«]»inl e™i— 

SlL.imliA. -Moilita - • CliiteiMi ::f klw Kytyn llu'OFr <»f *tml ;| nrj iii rytaliiio 

ItflOK^uUW — Tvt|s-)c b — Ptwfe foF the raiilrnCt rnf — Co*r] « ■ k n. 

1 

Ta£ Nvava wr. tiie Vaisesiea 

Wliitt. ihfi osher systems of Indian though! ar« mainly 
speculative, in the sflt&e that they deal with the universe as 
a wbo?e, the NySyn and the Vaiksika represent the analytic 
type of philcsophijs aid uphold tarmtum sense and science, 
instead of dismissing them us " moonbeams from the larger 
lummy.'* What is distinctive of these schools, is the apfii- 
cutkift of a method, which their adherents regard as that of 
■schyace^ to material wEtrch ttss hitherto been treated m quite 
a dJHetont way. Applying (he methods, of legit al inquiry 
and criticism, they ciujwvour to show ifcat these do not 
warrust the conclusions which the Buddhist thinKcrs derived 
from thimi r and that logic d*cs not compct ua to disperse 
the unity and patteB-n of lift into its rioeting moments. They 
*** interested mainSy in averting the sceptical consequences 
of the Buddhist phenomenalism, which merged sterna] rcaEity 
j& the ideas of inisd. They seek to restore the tradition^ 
substances, the soul within and nature without, hut not on the 
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basis of melt authority. Th* general scepticism which set in 
like a flood, could not checked by a mere resnrt to faith, 
when its cttadjsl was- attack#] by the heretical thinkers who 
presumably t&oSt llidf SiaSicf On due e-videqM of the senses 
un4 the oOnclwHOils of reason- Only by a thorough examina- 
tion of tile tn&des and Kiifcttf of correct knowledge can. the 
ends- ftf ]jfe and religion he truly met. What is supplied to 
us by scripture Of til e evidence OF the senses must bo sub- 
mitted to a criticaE inquiry. as the eEymolnfjiosJ meaning of 
the wnrai SnviJ^iks sUItgestS. 1 The Naiyayiki is willing to 
admit as true whatever is established by reason. 1 Vatsyayar.a 
and Uddyotokara urge Itiflt if tile Xyays. philosophy dealt 
erdy with the nature of tile S(*ut and at£ rtkft-Sed conditi-un, 
there woaid not be much to distinguish the Nyaya frOan the 
L'panisads which aSsu treat of these problems. That which 
gives distinction to the NyAya is Us critical treatment of 
metaphysical pnYbLeins, Vlcupati tfofitiei the ]JUTposs of the 
NySya as a critical examination of the objects of knowledge 
by means of the cauons of Iogicnl proof.t 

The Ny&ya and the Vaitoika take up the ordinary stock 
notions uf traHilinrLEl philosophy, ns -space, time, cause. matter, 
mind, sou 1 and knowledge, explore tlleif significance for 
cKperivncc, and set forth the results in l he form of a theory 
of tbn universe The logical and the physical departments 
become the pnctltuniitanf features in tho&e traditions. Tire 
l"J yslyiL and the Yaiic^Lka fake up respectively the WOf.d 
within lord the world without. The Nyaya describes it great 
fougUi the mechanism of knowledge and argue? vigorously 
against the scepticism which declares chat no'f.Lug is certain. 
Tbr VuiSe^ka has for its main objective the analysis of ejtperi- 
enc^, It forniirtntcs general cancepliuns which appdy to 
things known, whether by the senses or by inference *r by 
authority. Adopting sixh an attitude, it is no wonder that 

1 iot.-L-y l iiivlfi^i -.a.ya virbiti. r.y juivlkfikt 

[Jt-P . I ■ 0 AkhIb "Si is CLlted invit*! or mvcitigiUiiiv it 

crmHLH'i n ilir i PTM.-u.-ir. |j Tkjnjja.} h.I a IIhl^ rrEiiouidy 

(fkptij by perception ud verbal testimony “ tN-IL. i. i, tepic u a* 
oclEDEt Ql HCOEtd intaUOtt, *a Ariitdilc tt'-q-utd sij. It a " Tfnl PJJ} 1 ths 
mfltEtion nE h»»> i*tr <Wi 3 t*»l f_ 

*- JJiiirllLj-H yad litpftaahtfli tart urvarh iij a^n.nLS/.irr.. 

1 i'ramaaiU WJbfipajQcWJiGs (M.V.T.T, 1. ■. ij. 
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tfo* Ny^ya and the Vtufegiln systems advocate belsef in 
mdinduai souls as snbstnm ! ;i,il btings, inieracimg with a whole 
envumurtg system erf thing?. 

The two systems hid bm'i lot Ivi^g treated fa parts ul 
one whole- It is sgtwctflh« suggested ihat they branched 
on as independeat swcM* from the same Original source, 
width treated erf things Imown arid the means ef knowledge. 
IS is, hdmWW, dsSSadl to be Certain Em this point. The 
laser works re^nd these systems as forming parts of unc 
diwipfifle. 1 Ev^ss in the iVydy# EMjya of Vatsyayana, the 
two are hot kept distinct. The Vaiie^ika is ufied as a supple- 
ment t& the Ny&ya . 1 Uddyotaka ra’s Nya/ymUiitika uses the 
Vaisc$ika doctrine, jacohi observe* that " the fusion of these 
two schools hegm early and -seems to have been complete at 
.hr time when the JVyiyiaDffiVMa was wiiitwi.''' i Many ot 
the Nylya sdtraii presuppose the tenets of the Vai&jika, 
They «le called samitutanLia cn allied Systems, since they 
both believe Ltl a plurality of svcnds, 4 personal God, an atomic 
titii verse, and us# many atguciuants iti crnmo«i. While there 
is ::o doubt I hat the two -sysietns coalesced very rorly, n. 
difference in the elis-t rihu I bn of Hnphasis rm the logical and 
the physical *ktes distinguishes lire one from the other.* 
While the Nyhya gives us an account of (he processes and 
methods of a reasoned knowledge of objects, the V&s6?$ika 
develops the atomic constitution of things which the Nyiya 
SfCA'ptS without much arguments 

■ S* VnndBiiifa Kitova Jfftirs'a ferfAKya's 

.Va^i’.-ajtadArJA I, ViAum-i^Lia/i JJAJjdCdricfAc^ri aiu .1 £ irif^A uta Hugifr _ Arads^i 
£li--.| £*'j f ar^i^dri "i^ranH unJ ZHf'i/ia, TWi*i antin' a., uml 3 . i ■ %j |£ iL Lc ."L 

iSlfcHa™^ TjrbthuvMudf Tbt fiuddnfci ;hpnk*H Ary*JrVa tint H-iri^ 
viririRp d ill r.:.l look upon i.i« tij'lya rt- a :.jnuai ilvUv|W 1 idf-M. ol ;1« 
V*ii=|ik#. |Ui: VtUiifUka Phih)&Dflt} r pp. 54 idcL jf.|. 

* T*,B., 3. r -1 Viti-ylyui a VS , itl 1 lit ■» X B. r ii. 1. -4 ; 

V-j,. h.*. ]. sf, in N.S!. iii.. 1. 33 and JL r hf. 

1 ir- 'R K , vol. U, si. znl If. 

3 ,RJ|> Lfciil f ' iho Stlrf Jir t pot liaraol (,> it*[ 

Wilb tU# iiiL ccls ;<ji pr-MTHrmfl though. l:,av dr-al With things iriajic faMwn 
VK Ilia iJJ.V., :. 3 . 1). 

' tnrfa iMia iipRft tine ViitejjSta a. uiur L* Clip r fifA [Iv- R .Is... vnl. xii, 
?■ Sl^ ! ksc r.L^i l- , r j jxs.iikt J ■ i ij r ± , £1. 34, ; Ju>abn : J . A _ 0 _S_ , xxiii, 

ti;ii(Siiu?((tr nigtfde lh* Vjiiiiika a hJBftth o[ llir Njiyi- KfaSJt 
.Tidnic, (^fr fj,™,, vjpw |T L.A., jiji. ii— iif. in derc iopcat -sjjiije 

Onfall iDvraUliLkiTia ««neigliy loJkJW JoamsUc zisetiot^ica. Tbe rom 
c.h?Jiit 9 t f uJ tliE X.b., ItiE hrrrj.tti pa"i to tzio rio-hlf-i:,* 
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The Nykya phJos,uphy has tmeRi hcdd in great reverence 
1st a very long ttme- past. Manu indudns it under Sruti. 
Yijflavadkya. TEgartly it one of the four limbs of the Veda. 1 
The d&ssicfcl studies of the Hindus comprise the five subjects 
of Kivya. (h(crature), Na-l-iha (dr&ma) r AlauLk§rA {rhetoric), 
Turk* (logic), and V yak hr* it A [grATtunir) . Whatever other 
sp«5aij£i^i studios 3 student nt*y iaIhs up Saber. the pce- 
MmifiaTy course include* logic, which is the basis of all studies. 
Every system of Hindu thought accepts the fundamental 
prindple-S of the Nyiya logic, and even in end-rising the Nyaya 
system, uses the Nyaya terminology and logic. The Nyiya 
serve? as an introduction to al! systematic philosophy.* 

TT 

The Biojwnngs of the NyAya 

Anvik^ikL. as We- have Seen, is the treatment in a COti- 
$c»u$ty critical m anner of the ultimate problem:; of spirit ; 
altd it has beta used in a comp; ehousive sen&t^ SO 3LS to include 
all systematic attempts to solve the protoEews of plnlosaphy, 
the siijtldiya. the Yoga and the Lokiyata, tjoon attention, 
was directed to the nature of logical procedure and cri deism * 
u^d in caimtiun by these different systems of thought- Every 
science is a nySya, width nsuis literally going into a subject 

nf hhn rTrfiiny of UDCril . tlw rixl jm of I'm Befi xr.lt OlX IJ.ri.ii.'Hi nF ItiietHSC-B 
nyptjjl ™w. TIl: mylicLL to Ji’-uj-k ,r. tf.S., iv, I ijt, is 

Alois tfens, wtat £h* V.Hji-rKi^d hih to **y 0S1 (SK quwtlOO. The ifpiPWfiT 

1st -tflE iiulcnCI at thr W-1E ftfe™ Shj^iIj- :-L::Uvdlir-. Id uniiLH: Liao Hi* 

view bf wi? A th.ii basis oE meaIIS pbeuDUeoa. The &b»niX oi Hiy lined 
b^r'TU'.J- tip tjge NySy-d in tin fl.£, «Jiidi ffilKtSW tli* Vailtiska Uitwy 
]A. 3. |J-I f}, SuppuElS tbc vd™ at tSn BrwrtLiT pntjijiiiitjr liT Liu latUr, TWjl 
pan turn i¥iU b* wwidejably litoif^bfDcd ii £bt r* tifeMn.tr In 

^TLtituAtrju.ier'-h.LntL h taken m ad Albsina to Ih* Yiifcjikfi, flue mute 
ElntaftittC u- , fe.fe KrLJ.fe.ii i of infermpi iic-ii ILl :.u:ijjln- kAi[.qie or 

fallacier in Eh* V-S. am Eflt of aisat valus ag Uit QUHtbOU oE date W- 
fini a D-jiqii?r at eg midden lei bsL-WKC. the I».S. *iid th* V.S Cjj. Si".S,, iil. 
I. jjO ; If. I. J 4 f I. l- «-a; mi r. jfl : hi I- jj ; US «■■ t>3 r W. l r Jl ; SiJ. f. Oj. 
with V.Si, iv. i, fc ; vii. x. ;c ; ui. a. 4; iv. 1. j: iv, 1 ft-ij ; yii. a. 4-5 ; 
riii. i. 3 ; oil. 1, 2^, riapectivEty. IE sodib 0! ttw- V.£. iceai Ia b*. fllahcra.- 
■444)1 Llw, N y.iv'j. ™wi r it -city jLjj-^j lint ttnsr 1 O 0 M ’S-Pifec tviicpilctJ 
Li-lpt Ullo tlu JJ-U. Tit jma^ty -o-f (hi- bult t>f V.S. ii suit iffpripe shrnhy. 
5 Yfijlbsuef^r# Apiflf. •, j- Cp. Alwep**ij<*4 t ii. end Wfliw JViri^a, jji. £ 
■ Cp- fr*AtiJ)ia jL p). (poEwi in U.U.i 1 . 1 . 




THE LOGICAL REALISM OF THE NYAVA 38 

dr analytic investigation. The system of Nyaya, which 
studies the general jrtan and mertond of critical inquiries, trap 
be called the science of ftleuces. 5 ln.li purely k^Lcal studies 
WMe encoUl by *-l iP MlmiiiiuiskaM, who weie not merely 
esi-^ctcs but uJau Idgscian^. It may wet! be that Sogiu aione 
®Ut cf the necessities of the sScrificiai religion, t&iwciiLEiy out 
of the ncoH that existed for interpreting correctly the Vedit 
tOJfts regarding SAcrUktal ritES, rotes and results ; and th»t 
hence the thinkers wtu> founded and ditvetopert the MimSthsiS 
helped th.L L growth of logic.* When Gautama. expounded the 
logical side mwe carefully than other LhinJters, his view 
betani* ideRlified with, the Alivih^iki., Thus a term which 
Xvas used for long Ui the general: senile of systematic phiitWfljjhy 
narrowed down in signification.* 

En lire tong chain of antecedents cut oi which tie Jiyiya 
evolved, an important place will have to be assigned to dca’ 
ieettad diitij!sikin».5 K ite Nvaya is called sometimes Ta^tw 
vfdyS or the atjenc* of debate, VadavidyS, or lie f^Unw oi 
diL±tass.iciti, DisscusSion r*r vMa is the breath of intellectual 
We. Wr a?e obliged to ct ttv the search for irutlSj which fs 
cotttpltx in cTuifattcr and yields nnly to Ihe ea-operation of 
ninny frlindSJ The Upani^ads P[waJt cf learned assemblies 

1 Fxftin U.K iiiiina ,if LJu: Aliuia,ii-S woiti, like Midhavi'i Ai.'lij.'lim £i'll- 
^*'-.« J PriJthi.-nLtii AMra's Vy.-EVLtHvHnJi^'.r and AfideVa'a NyAyaprekMa, 

is fYiduiit lLi_L LL-c Lei lit Njri|jru. urux n >r :| a-k * 3 y D O D y rn. far MEmAtl isJE 

Se? Uio Apatfamta iWamif s^fAi. it, 4. s. jj - r s. 6. u. 3. 

1 Sts also, WftiHi, Vui 43 h GsLiU*ni'ii £Jfl4±nt4 Stlfr-si. xz . JUnJyotM, 

AymVhySi.IaiU- HM. JG ., M.B., ji|lEi jrA/i u, Jfiij. 4 f 

J Thi first sitJi ■miii.iiniKntrK tlir- iupM. tripwires in the jtystrra, wIiLcIl 
p} [waaia^ia, ttit nwiSSfi of , fa) pfAIBAJHl, tfce cb^at* ut 

tni.H*dp ; suSiriyn, CfliobE ; pTaj^aJii. pihrsd&e ; fj) rSnrtanSa, 
** article J (iij htdtitiELfltik. ii£LJtpbhL truth; (yji TUC-mblTh oi ■Jib: 

"rllOftan; ijijl) tarka, HHhr«t i (p) lliirsayt, JctcnranitiDu at Ult 

Lruiu J (U>1 vafla, OliEHJaw" f fn| jaipa wrangling ; (U| vltai^i, Lavil 
or 'tFKt-HjriU-c <dSOtlsii. [ij) L,iLvili5iI._ r^lhciriiM tet-mjm , ■) , 4 1 -lLhU. 
■I'-iCiblhig- ; ^ jjii| fj tl:.- r#Ji;tttnil» ; s-d (161 uiijTnuiutti&qa, ovoui^in 

tor TJh|jrafl:. TIm ftr-t S>iD4 at* oien; ijlrwr]^ fcykai dian tlu: Lue wvbh, 
'■■KtH fejivt ti'.i: u^kMjvi. fuiiLdud -uJ LmiiicDui hbDwJEUue. T|i*y 

*•'* “laje fct tbr <lrttrti|p , ltii ur tnor ttaa Lor tilt b,j.ltiCii^ ii[i i.:l 

tltitli. 

4 &7GIU& (Jhifilted n. rUlEj'n W«k* iliuatr«i£ ill value lar ibt irtaln- 

r.vune of Cnith. Aristotle saj-j ! " Ssime sm one tud*- ul a matlii- iirhk pibpit 
^'d’-er, iiii; aj| topthei can set ftH suits ,r ijJPuViilcsJ-, Hjltiih ^ 

**Ki MiLi'a -7ir Lilurly n#*ise lbs ItwtlraiJ u2 2r?c iL|^CU¥^on, 

TOt. II. 3 
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or psri^ads where philo tophi we Qi!i.piita£k!ns were carried on,' 
Gleek. logic owed much to the Sophistic movement, which 
adopted the mode of disputation called Dialectic, the £ame of 
question and answer.. In Hie lattice oi the art of di&cu-v^coft, 
the Sophists not only (Jisopvieccd the true principlea of reason* 
i&f but also invented tricks of argument und sophisms. Frfttn 
th* Dialogues of Plfito wo learn that Socrates usod tha art 
of debate for the purpose of eliciting the rrath. Aristotle 
devoted two of tss logical treatises, the Topic* and the 
S&pfiistk&i lit/ttiaiioTVi to the guidance oi disputants, c^ues 
tioners as well as respondents, though he distinguished logic 
from rhetoric, the principles of reasoning tom the- rules of 
debate. There is no doubt that Gautama's logic Sprang front, 
the dialectical tournaments, tbc sonnet of which filled (ho 
durbars ul kings and the schools ul philosophers. Til* attempt 
to regulate the use of debates ted to tire devcloptEcaE of logics! 
theory. -Gautama, like Aristotle, systematised the prindjslea 
of reasoning, distinguiiihed Che true from the false, and gave 
an elaborate account of the various forms of sophisms Slid 
argumentative tricks. The riktc*™. tropics mentioned in fb« 
first sutra may to regarded as rejirRscntiug: stages In dialectical 
cofitiDvosy intended to lean up to knowledge.* Malty of titfi 
later works on logic disLuss the rules of debate, t while all of 
them refer to dialectical problems.* 

jayaata asserts that, IMtigh Gautaiua'B work provides tha most 
satksfdfitofy u«matd me subject, them was. Eugte tMJone Gautama, 
evtr. mi Miu’.liiziai "Hi bn taro iwicl jrain'nar b&fcrf* 1 : ujiliu,j 



■ b« ChEl* Up, v, 3 : lij-h. Up. vL s. i; Ifytina, J- ti. Sec alio 

P 'nil. vi ^.u . Vkii. i Lx, , ill. 14 b. ftl.13., Slr_tijxi.:vri.. igil. , ^ ^ r -. . j S . 

Id AjVhji Kii. 114-11!. Pqrfikw, VIII. ly, Mint t M.iL'Jvju, L J'iffLJrj 
af tirt Vlfiftyi PlCalw, HflUKi tif£4riiri^ Uw pjmflkds ir= racatinmid. 

■ 3 c* *i!(i M.B., L i. i. 

■ Taj-li*ff r u*ia. 

« KiutiLya ntnlHOb diirly-iwn- tottaJcil term* oiled Tantnyukti, and 

Lins .ISL E»l>*i foUdO Eli CniiilpsjJwJiiiGt, liiJil'iLvJidJuL, .ui, Iul .S"hSj WA tMjMNU J, 
Utlmmtairfr*, tx.V . OTii K-nvUtf ifct portion aF Ci«*aiO work cLmU § ^srtehiL-ui Ip 
wj:j the rj.ns el Oc'ikU t^itrijn^tafzia, »iii)L 

5 lJr. VjdyablhlHw? =* Ol OfilftiUn that * number Dt write m esade £,)*- 
trftwlJmE to Indirri |n§iil fcnJcirp iHw a'llbor 4* ili« Sair4, He n^ntingp 
£l^ r-.irro; ut Lloiiifcfsjfd,, I h:n a ; yhi Atneya, SntiTihi -hr, ajflatje, mil 
Ajl.Lvikri \tl i.sfapy of .' ni^iwi* Lq$k, op y -i?) 




